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retains his belief in what he calls the Lord God, the creator and ruler of the world, but only as phenomenal, or as adapted to the human understanding.
The Supreme Xiord or fjrvaxa.
Men are to believe in a personal God, with the same assurance with which they believe in their own personal self; and can there be a higher assurance? They are to believe in him as the creator and ruler of the world (sawsara), and as determining the effects or rewards of good and evil works (kannan). He may be worshipped even, but we must always remember that what is worshipped is only a person, or, as the Brahmans call it, a pratika, an aspect of the true eternal Essence, as conceived by us in our inevitably human and limited knowledge. Tliufc the strictest observance of religion is insisted on while we are what we are. We are told that there is truth in the ordinary belief in God as the creator or cau.se of the world, but a relative truth only, relative to the human understanding, just as there is truth in the perception of our senses, and in the belief in our personality, but a relative truth only. This relative truth must be carefully distinguished from falsehood. His belief in the Veda vkmld suffice to prevent the Veclantist from a denial of the gods or from what we should call Atheism, or rather, as I explained, Adevism.
In deference to the Veda the Vcdantist has even to admit, if not exactly a creation, at least a repeated emanation of the world from Brahman and re-absorption of it into Brahman, from kalpa to kalpa, or from age to age.